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For a long period of time those called Arabs were the tribes living in the Arabian Peninsula…
After the Islamic conquests, the number of Arabic-speakers began to rise. These new Arabicspeakers could not claim descent from the Arabs, and for many centuries they were not
viewed as Arabs, nor did they consider themselves to be such.
Why then are all Arabic-speakers considered to be Arabs? While the pan-Arab current
believes that nationhood is founded on the basis of language – precisely as the Islamists
believe that nationhood is founded on the basis of religion – this does not mean that all
Arabic-speakers embrace this concept – precisely as not all Muslims believe in political Islam
and the idea of one Islamic nation.
I do not deny that a common language is one of the factors capable of forging disparate
elements into a single nation. Nonetheless, language in and of itself is not a sufficient
objective benchmark for the forming of a nation, precisely as religion has no exclusive rights
over any given race or tribe. Numerous peoples around the world share a language without
their being a single nation.
In truth, the Egyptians are no more Arab then the Mexicans and Cubans are Spanish. They
are no more Arab than the Americans and Australians are English. And they are no more
Arab than some African peoples are French.
The factors that make up a given nation are: belonging to a geographical entity, shared
values and traditions, mutual desires, ideas, and interests, and memories and dreams held in
common.
In contrast with all other national experiences in the world, which came to concretize
objective national realities, Arab nationalism is the creator of the Arab nation more than it is a
consequence of it.
Pan-Arab nationalists view the countries with an Arab-speaking majority as part of a united
Arab expanse and think that every Arabic-speaker should proclaim himself an Arab,
unambiguously and without reservation, whatever his cultural and historical frame of
reference.
This arbitrary conception of nationhood, which proclaims someone an Arab against his will
and on the sole basis of his speaking Arabic, stands in contradiction to important historical
developments and the legitimate national demands of millions of individuals among the
marginalized minorities living in our region.
It is worth mentioning here that at the end of the 19th century, when an organized Arab
nationalist movement first appeared, it comprised the Arabian Peninsula and the Fertile
Crescent, but did not take Egypt and Sudan into consideration. Then the views of the self-
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proclaimed 'Free Officers' revolt were imposed on us and Nasser proclaimed the gospel of
Pan-Arabism. The Egyptian army became implicated in wars that had nothing to do with us.
Today we find the various countries of North Africa in the Arab League – countries where the
Amazigh (i.e. Berbers) suffer great oppression. Also included in the Arab League are African
countries that are not Arabic-speaking, such as Somalia, Djibouti, and the Comoros...
This expansive conception [of Arab nationalism], which is detrimental to the Arab people and
their identity, is in total contradiction with the original morals of the Arabs, and likewise
contradicts the pluralistic nature that characterized the Middle East throughout the centuries
up to the early 20th century – at which point our cultural elites, who were striving for
liberation from the grasp of the Ottoman Empire… together with the Mandatory powers,
France and Britain, whose interests at the time intersected with those of the Pan-Arabists,
found in Pan-Arabism a simple and practical exposition of the cause of liberation in the
region.
The problem is that this totalizing theory did not present realistic and just solutions to the
various conflicts that tear apart our region to this day. The policies of forced Arabization; the
mistreatment of the Kurdish minority in Iraq, the oppression of the Kurds in Syria, the
harassment of the Coptic minority in Egypt and the Assyrians and Chaldeans in Iraq; the
provocations against what is left of the Jewish diaspora in a few countries like Yemen, Syria,
and Iraq; and the intimidation and cultural negation of any minority that refuses to submit to
what the peddlers of Pan-Arabism try to impose on them – all of this does nothing but
generate more violence and tragedy.
This should not be interpreted as a criticism of the [original] august Arab identity. Arabism is
not illegitimate in and of itself. But in its expanded definition as Pan-Arabism, and as
promoted by a group of Pan-Arabists with a restrictive approach to culture, it conflicts with
the identities of non-Arab peoples who have adopted Arabic as a national language, and
even with those who have not – especially in the Horn of Africa.
If the military intervention in Iraq and the deposing of the Pan-Arabist Saddam Hussein
regime has had one positive result, aside from the timid beginnings of a democratic political
process, it is without doubt the fact that light has been shed on the great sectarian, linguistic,
and cultural diversity with which the Middle East is blessed. The question of accepting the
other's difference and identity remains the greatest challenge for the Arab nationalists.
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ORIGINAL

ھل اﻟﻌروﺑﺔ ﻗوﻣﯾﺔ ﺑﻼ ﻗوم؟
ﺑﻘﻠم :ﻣﺻري ﻓﻘﻲ © اﻟﺳﯾﺎﺳﺔ )اﻟﻛوﯾت(
 4أﻏﺳطس 2007
ﻋﻠﻰ ﻣدى ﻓﺗر ٍة طوﯾﻠﺔ ،ﺳﻣﻲ ﺑﺎﻟﻌرب أھل اﻟﻘﺑﺎﺋل اﻟﺗﻲ ﻗطﻧت ﺷﺑﮫ اﻟﺟزﯾرة اﻟﻌرﺑﯾﺔ أو ﻣﺎ ﯾﻌرف ﺑﺎﻟﻣﺳﺗطﯾل
اﻟﻣﻌرﺑﯾن ﯾﺗزاﯾد ﻋﻠﻰ اﻟﺻﻌﯾد اﻟﻠﻐوي ،ﻣﻣن ﻟم ﯾﻛن ﺑوﺳﻌﮭم ادﻋﺎء
اﻟﻌرﺑﻲ .وﻣﻊ اﻟﻔﺗوﺣﺎت اﻹﺳﻼﻣﯾﺔ ،أﺧذ ﻋدد
ﱠ
اﻻﻧﺗﺳﺎب إﻟﻰ ھذا اﻷﺻل ،وﻟم ﯾﻛن ﯾﻧظر إﻟﯾﮭم ﻟﻌدة ﻗرون ﻛﻌرب ،وﻟم ﯾﻛوﻧوا ﯾﻌﺗﺑرون أﻧﻔﺳﮭم ﻛذﻟك .ﻟﻣﺎذا إذن
ﯾﺟرى اﻟﯾوم اﻋﺗﺑﺎر ﻛﺎﻓﺔ اﻟﻧﺎطﻘﯾن ﺑﺎﻟﻠﻐﺔ اﻟﻌرﺑﯾﺔ ﻋرﺑﺎً؟
إذا ﻛﺎن اﻟﺗﯾﺎر اﻟﻘوﻣﻲ اﻟﻌرﺑﻲ ﯾﻌﺗﻘد ﺑﻘﯾﺎم اﻷﻣﺔ ﻋﻠﻰ أﺳﺎس اﻟﻠﻐﺔ )ﺗﻣﺎﻣﺎ ً ﻛﻣﺎ ﯾؤﻣن اﻹﺳﻼﻣﯾﯾن ﺑﻘﯾﺎم اﻷﻣﺔ ﻋﻠﻰ
أﺳﺎس اﻟدﯾن( ،ﻓﮭذا ﻻ ﯾﻌﻧﻲ ّ
أن ﻛﺎﻓﺔ اﻟﻧﺎطﻘﯾن ﺑﺎﻟﻌرﺑﯾﺔ ﯾﻌﺗﻧﻘون ھذا اﻟﻔﻛر )ﺗﻣﺎﻣﺎ ً ﻛﻣﺎ ﻻ ﯾؤﻣن ﻛل ﻣﺳﻠم ﺑﺎﻹﺳﻼم
ّ
ﻗﺎدر ﻋﻠﻰ ﺗﻘرﯾب أﻋﺿﺎء
اﻟﺳﯾﺎﺳﻲ وﺑﻣﻧطﻖ اﻷﻣﻣﯾﺔ اﻹﺳﻼﻣﯾﺔ( .أﻧﻧﻲ ﻻ أﻧﻛر ھﻧﺎ أن اﻟﻠﻐﺔ اﻟﻣﺷﺗرﻛﺔ ﻋﺎﻣل وﺣد ٍة
ٌ
وﻟﻛن اﻟﻠﻐﺔ ﻓﻲ ﺣد ذاﺗﮭﺎ ﻟﯾﺳت ﻣﻌﯾﺎراً ﻣوﺿوﻋﯾﺎ ً ﻛﺎﻓﯾﺎ ً ﻟﺻﻧﺎﻋﺔ اﻷﻣم ،ﺗﻣﺎﻣﺎ ً ﻣﺛﻠﻣﺎ ّ
ّ
أن اﻟدﯾن
ﻣﺗﺑﺎﻋدﯾن ﻓﻲ أﻣ ٍﺔ ﻣﺎ.
ق ﻣﻌﯾن أو ﻗﺑﯾﻠ ٍﺔ ﺑﻌﯾﻧﮭﺎ .ﻓﺗﺗﻘﺎﺳم اﻟﻌدﯾد ﻣن ﺷﻌوب اﻟﻌﺎﻟم ﻟﻐﺔً ﻣﺷﺗرﻛﺔ دون أن ﺗﺷﻛل أﻣﺔً
ﻟﯾس ﺣﻛرا ً ﻋﻠﻰ ﻋر ٍ
واﺣدة .ﻓﻔﻲ اﻟﺣﻘﯾﻘﺔ ،ﻟﯾﺳوا اﻟﻣﺻرﯾون ﻋرﺑﺎ ً أﻛﺛر ﻣﻣﺎ ھم أﺳﺑﺎﻧﺎ ً اﻟﻣﻛﺳﯾﻛﯾون واﻟﻛوﺑﯾون .ﻛﻣﺎ أﻧﮭم ﻟﯾﺳوا ﻋرﺑﺎ ً
أﻛﺛر ﻣﻣﺎ ھم إﻧﻛﻠﯾزا ً اﻷﻣرﯾﻛﯾون واﻷﺳﺗراﻟﯾون .وﻻ ھم ﻋربٌ أﻛﺛر ﻣﻣﺎ ھﻲ ﻓرﻧﺳﯾﺔ ﺑﻌض اﻟﺷﻌوب اﻹﻓرﯾﻘﯾﺔ .ﻓﺈن
ﻛﯾﺎن ﺟﻐراﻓﻲ وﺗﺷﺎطر ﻧﻔس اﻟﻘﯾم واﻟﻌﺎدات وﺗواﻓﻖ ﻓﻲ اﻟﺗطﻠﻌﺎت
ﻋواﻣل ﺗﺷﻛل أﻣ ٍﺔ ﻣﻌﯾﻧﺔ ھﻲ اﻻﻧﺗﻣﺎء إﻟﻰ
ٍ
واﻷﻓﻛﺎر واﻟﻣﺻﺎﻟﺢ واﻟرﻏﺑﺎت واﻟذﻛرﯾﺎت واﻷﺣﻼم اﻟﻣﺷﺗرﻛﺔ .وﻋﻠﻰ ﻋﻛس ﻛﺎﻓﺔ اﻟﺗﺟﺎرب اﻟﻘوﻣﯾﺔ اﻟﺗﻲ ﻋرﻓﮭﺎ
ٌ
ﺧﺎﻟﻖ ﻟﻸﻣﺔ اﻟﻌرﺑﯾﺔ أﻛﺛر ﻣﻣﺎ ھﻲ ﻧﺗﺎ ٌج
اﻟﻌﺎﻟم واﻟﺗﻲ ﺟﺎءت ﻟﺗﺟﺳد وﻗﺎﺋﻊ ﻗوﻣﯾﺔ ﻣوﺿوﻋﯾﺔ ،ﻓﺎﻟﻘوﻣﯾﺔ اﻟﻌرﺑﯾﺔ ھﻲ
ﻟﮭﺎ.
ﯾﺗطﻠﻊ ﻣﻧظرو اﻟﻘوﻣﯾﺔ اﻟﻌرﺑﯾﺔ ﻓﻲ أن ﺗﻛون اﻟﺑﻠدان اﻟﺗﻲ ﯾﻧطﻖ ﻏﺎﻟﺑﯾﺔ ﺳﻛﺎﻧﮭﺎ ﺑﺎﻟﻠﻐﺔ اﻟﻌرﺑﯾﺔ ﺟزءا ً ﻣن ﻓﺿﺎءٍ ﻋرﺑﻲ
اﻟﺗﺑﺎس أو ﺗﺣﻔظﺎت ،ﻋﻠﻰ اﻟرﻏم ﻣن ﻣرﺟﻌﯾﺎﺗﮫ
ﺷﺧص ﻧﺎطﻖ ﺑﺎﻟﻌرﺑﯾﺔ ﻧﻔﺳﮫ ﻋرﺑﯾﺎ ً دون
ﻣوﺣد وأن ﯾﻌﻠن ﻛل
ٍ
ٍ
إن ھذا اﻟﺗﺻور اﻻﻋﺗﺑﺎطﻲ ﻟﻸﻣﺔ اﻟذي ﯾﻧﺎدي ﺑﺄن ﯾﻛون اﻟﻣرء ﻋرﺑﯾﺎ ً رﻏﻣﺎ ً ﻋﻧﮫ ،ﻟﻣﺟرد أﻧﮫّ
اﻟﺛﻘﺎﻓﯾﺔ واﻟﺗﺎرﯾﺧﯾﺔّ .
ﯾﺳﺗﺧدم اﻟﻠﻐﺔ اﻟﻌرﺑﯾﺔ ،ﯾﺗﻧﺎﻓﻰ ﻣﻊ ﺳﯾراً ﺗﺎرﯾﺧﯾﺔً ھﺎﻣﺔ وﻣطﺎﻟب ﻗوﻣﯾﺔ ﺷرﻋﯾﺔ روج ﻟﮭﺎ ﻣﻼﯾﯾن اﻷﻓراد اﻟﻣﻧﺗﻣﯾن
ﻟﻸﻗﻠﯾﺎت اﻟﻣﮭﻣﺷﺔ اﻟﺗﻲ ﺗﺳﻛن ﻣﻧطﻘﺗﻧﺎ.
وﻟﻌﻠﻧﺎ ﻧذﻛر ھﻧﺎ أﻧﮫ ﻓﻲ ﻧﮭﺎﯾﺔ اﻟﻘرن اﻟﺗﺎﺳﻊ ﻋﺷر ،ﺣﯾن ظﮭرت ﻷول ﻣرة ﺣرﻛﺔٌ ﻗوﻣﯾﺔ ﻋرﺑﯾﺔ ﻣﻧظﻣﺔ ،ﺷﻣﻠت ﺷﺑﮫ
اﻟﺟزﯾرة اﻟﻌرﺑﯾﺔ واﻟﮭﻼل اﻟﺧﺻﯾب وﻟﻛﻧﮭﺎ ﻟم ﺗﺄﺧذ ﻣﺻر واﻟﺳودان ﺑﻌﯾن اﻻﻋﺗﺑﺎر .وﻗد ﺗوﺟب ﻋﻠﯾﻧﺎ ﻓﻲ ﻣﺻر
اﻧﺗظﺎر اﻧﻘﻼب ﻣن ﺳﻣوا أﻧﻔﺳﮭم ﺑﺎﻟﺿﺑﺎط اﻷﺣرار ﺣﺗﻰ ﯾﺑﺷرﻧﺎ ﻋﺑد اﻟﻧﺎﺻر ﺑﺎﻟﻌروﺑﺔ  -وﯾورط اﻟﺟﯾش اﻟﻣﺻري
ب ﻟم ﺗﻛن ﻟﻧﺎ ﻓﯾﮭﺎ ﻻ ﻧﺎﻗﺔ وﻻ ﺟﻣل! واﻟﯾوم ،ﻧﺟد ﻓﻲ اﻟﺟﺎﻣﻌﺔ اﻟﻌرﺑﯾﺔ ﻣﺧﺗﻠف ﺑﻠدان ﺷﻣﺎل إﻓرﯾﻘﯾﺎ اﻟﺗﻲ
ﻓﻲ ﺣرو ٍ
ﻛﺛﯾرا ً ﻣﺎ ﯾﻘﻣﻊ ﻓﯾﮭﺎ اﻷﻣﺎزﯾﻎ ،وﻛذﻟك ﺑﻠداﻧﺎ ً إﻓرﯾﻘﯾﺔ ﻻ ﯾﺗﺣدث ﺳﻛﺎﻧﮭﺎ ﻟﻐﺔ ﯾﻌرب ﻣﺛل اﻟﺻوﻣﺎل وﺟﯾﺑوﺗﻲ وﺟزر
اﻟﻘﻣر! ﺑل أﻧﻧﻲ اﺳﺗﻣﻌت ذات ﻣرة إﻟﻰ اﻹﻋﻼﻣﯾﺔ اﻟﻠﺑﻧﺎﻧﯾﺔ ﻣﺎرﯾﺎ ﻣﻌﻠوف ) (1وھﻲ ﺗﺳﺄل اﻷﻣﯾن اﻟﻌﺎم اﻟﺳﺎﺑﻖ
ﻟﺟﺎﻣﻌﺔ اﻟدول اﻟﻌرﺑﯾﺔ د .ﻋﺻﻣت ﻋﺑد اﻟﻣﺟﯾد رأﯾﮫ ﻓﻲ ﻓﻛرة اﻧﺿﻣﺎم ﺗرﻛﯾﺎ وإﯾران وإﺛﯾوﺑﯾﺎ إﻟﻰ اﻟﺟﺎﻣﻌﺔ وﻟو ﺑﺻﻔﺔ
ﻣراﻗب!
ّ
إن ھذا اﻟﺗﺻور اﻟﺗوﺳﻌﻲ اﻟﻣﺳﻲء ﻟﻠﮭوﯾﺔ وﻟﻠﺷﻌب اﻟﻌرﺑﻲ ﯾﺗﻧﺎﻓﻰ ﺗﻣﺎﻣﺎ ً ﻣﻊ اﻷﺧﻼق اﻟﻌرﺑﯾﺔ اﻷﺻﯾﻠﺔ وﯾﺗﻌﺎرض
ﻛذﻟك ﻣﻊ اﻟطﺎﺑﻊ اﻟﺗﻌددي اﻟذي ﺗﻣﯾزت ﺑﮫ ﻣﻧطﻘﺔ اﻟﺷرق اﻷوﺳط ﻋﻠﻰ ﻣر اﻟﻌﺻور وﺣﺗﻰ ﻣطﻠﻊ اﻟﻘرن اﻟﻣﺎﺿﻲ،
ﺣﯾﻧﻣﺎ ﺑرزت ﻧﺧﺑﻧﺎ اﻟﺛﻘﺎﻓﯾﺔ اﻟﺳﺎﻋﯾﺔ إﻟﻰ اﻟﺗﺧﻠص ﻣن ﻗﺑﺿﺔ اﻹﻣﺑراطورﯾﺔ اﻟﻌﺛﻣﺎﻧﯾﺔ اﻟﻣﮭزوﻣﺔ ﻓﻲ اﻟﺣرب اﻟﻌﺎﻟﻣﯾﺔ
اﻷوﻟﻰ ـ وﻛذﻟك ﻗوى اﻻﻧﺗداب )اﻟﻣﻣﻠﻛﺔ اﻟﻣﺗﺣدة وﻓرﻧﺳﺎ( اﻟﺗﻲ ﺗﻘﺎطﻌت ﻣﺻﺎﻟﺣﮭﺎ ﻣﻊ اﻟﻘوﻣﯾﯾن اﻟﻌرب ﻓﻲ ﺗﻠك
اﻟﻣرﺣﻠﺔ ـ ووﺟدت ﻓﻲ اﻟﻘوﻣﯾﺔ اﻟﻌرﺑﯾﺔ ﺗﻔﺳﯾرا ً ﻋﻣﻠﯾﺎ ً وﻣﺑﺳطﺎ ً ﻟﻠﻘﺿﺎﯾﺎ اﻟﺗﺣررﯾﺔ ﻓﻲ اﻟﻣﻧطﻘﺔ.
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ﻏﯾر ّ
أن ﺗﻠك اﻷطروﺣﺔ اﻟوﺣدوﯾﺔ ﺑﺷﻣوﻟﯾﺗﮭﺎ ﻟم ﺗﻘدم ﺣﻠوﻻً واﻗﻌﯾﺔ وﻋﺎدﻟﺔ ﻟﻣﺧﺗﻠف اﻟﻧزاﻋﺎت اﻟﺗﻲ ﻻ ﺗزال ﺗﻣزق
اﻟﻣﻧطﻘﺔ .ﻓﺳﯾﺎﺳﺔ اﻟﺗﻌرﯾب اﻟﻘﺳري واﻟﺗﻧﻛﯾل ﺑﺎﻷﻗﻠﯾﺔ اﻟﻛردﯾﺔ ﻓﻲ اﻟﻌراق ،وﻗﻣﻌﮭم ﻓﻲ ﺳورﯾﺎ ،واﻟﺗﺿﯾﯾﻖ ﻋﻠﻰ
اﻷﻗﻠﯾﺎت اﻟﻘﺑطﯾﺔ ﻓﻲ ﻣﺻر واﻵﺷورﯾﺔ واﻟﻛﻠداﻧﯾﺔ ﻓﻲ اﻟﻌراق ،واﻟﺗﺣرش ﺑم ﺗﺑﻘﻰ ﻣن ﺟﺎﻟﯾﺎت ﯾﮭودﯾﺔ ﻓﻲ ﺑﻌض
اﻟﺑﻠدان )اﻟﯾﻣن وﺳورﯾﺎ واﻟﻌراق( واﻟﻠﺟوء إﻟﻰ اﻟﻌﻧف ،واﻟﺗرھﯾب واﻹﻧﻛﺎر اﻟﺛﻘﺎﻓﻲ اﻟﻣوﺟﮫ ﻟﻛل أﻗﻠﯾ ٍﺔ ﺗرﻓض
اﻟﺧﺿوع ﻟﻣﺎ ﺗﻔرﺿﮫ اﻟﻧزﻋﺔ اﻟﻘوﻣﺟﯾﺔ اﻟﻌروﺑﯾﺔ ﻟم ﺗﻧﺗﺞ إﻻ ﻣزﯾ ٍد ﻣن اﻟﻌﻧف واﻟﻣﺂﺳﻲ .وھذا ﻻ ﯾﺟب أن ﯾﻌﺗﺑر
ﺗﻌدي ﻋﻠﻰ اﻟﮭوﯾﺔ اﻟﻌرﺑﯾﺔ اﻷﺑﯾﺔ .ﻓﺎﻟﻘوﻣﯾﺔ اﻟﻌرﺑﯾﺔ ) (Arabismﻟﯾﺳت ﻏﯾر ﺷرﻋﯾﺔ ﺑﺣد ذاﺗﮭﺎ ،وﻟﻛن اﻟﺗﻌرﯾف
اﻟﻣوﺳﻊ ﻟﮭﺎ ) (Pan-arabismواﻟذي ﯾﺑﺷر ﺑﮫ ﺣزﻣﺔٌ ﻣن اﻟﻌروﺑﯾﯾن ذوي اﻟﺗوﺟﮫ اﻟﺛﻘﺎﻓﻲ اﻟﺣﺻري ﯾﺗﻌرض
ﻟﮭوﯾﺎت اﻟﺷﻌوب ﻏﯾر اﻟﻌرﺑﯾﺔ اﻟﺗﻲ ﺗﺑﻧت اﻟﻠﻐﺔ اﻟﻌرﺑﯾﺔ ﻛﻠﻐ ًﺔ وطﻧﯾﺔ ،ﺑل وﺣﺗﻰ ﺗﻠك اﻟﺗﻲ ﻟم ﺗﻘم ﺑﺗﺑﻧﯾﮭﺎ )وﻻ ﺳﯾﻣﺎ
ﺷﻌوب اﻟﻘرن اﻹﻓرﯾﻘﻲ(.
إذا ﻛﺎن ﻟﻠﺗدﺧل اﻟﻌﺳﻛري ﻓﻲ اﻟﻌراق وإﺳﻘﺎط ﻧظﺎم ﺻدام ﺣﺳﯾن اﻟﻘوﻣﺟﻲ ﻧﺗﯾﺟ ٍﺔ إﯾﺟﺎﺑﯾﺔ واﺣدة ،ﻋدا اﻟﺑدء اﻟﺧﺟول
ﻓﻲ ﻋﻣﻠﯾﺔ ﺳﯾﺎﺳﯾﺔ دﯾﻣﻘراطﯾﺔ ،ﻓﮭو ﺑﺎﻟﺗﺄﻛﯾد إﻟﻘﺎء اﻟﺿوء ﻋﻠﻰ اﻟﺗﻧوع اﻟﻣذھﺑﻲ واﻟﻠﻐوي واﻟﺛﻘﺎﻓﻲ اﻟﻛﺑﯾر اﻟذي ﺗﺗﻣﺗﻊ
ﺑﮫ ﻣﻧطﻘﺔ اﻟﺷرق اﻷوﺳط .وﺗﺑﻘﻰ ﻣﺳﺄﻟﺔ اﻟﻘﺑول ﺑﺎﺧﺗﻼف وﺑﮭوﯾﺔ اﻵﺧر اﻟﺗﺣدي اﻷﻛﺑر أﻣﺎم اﻟﻘوﻣﯾﯾن اﻟﻌرب.
) (1ﻓﻲ ﺣوار أﺟري ﻓﻲ ال 30ﻣن ﯾوﻟﯾو اﻟﻣﺎﺿﻲ ﻋﻠﻰ ﻗﻧﺎة اﻻن ﺑﻲ ان ).(NBN
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